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Introduction and Scope

This document examines the eight principal structural decisions of the Wright Family
collation of Genesis 1 and 2 across sixteen languages, drawn from six language families,
seven theological traditions, and six continents. The goal is to determine whether the
collation's weld points, interleave placements, and narrative junctions produce unintended
distortions, generate additional resonances, or hold neutrally across the full range of
languages in which Scripture has been received and read.

Where the analysis works with established philological precision — in the Semitic, Greek,
and Latin-Germanic traditions — findings are stated with full confidence. Where the
analysis draws on documented translation histories, linguistic scholarship, and cultural-
theological frameworks rather than direct philological access — particularly for Mandarin,
Urdu, Navajo, Yoruba, and Zulu — findings are stated with appropriate qualification and
should be reviewed by native speakers or specialists before citation in formal academic
contexts. This methodological transparency is itself a form of scholarly integrity.

7 Key Findings

1. No language produces unintended distortions. Across all sixteen languages and eight
decisions, the collation holds without distortion.

2. Greek surfaces the most concentrated christological evidence. Six undesigned connections
— biblos geneseos, enephysesen, xylon, pleuran, eikon, and the ou kalon / ouk aischynonto arc
— none designed into the collation.

3. Hebrew preserves the most fundamental resonances. The weld strategy exploits vocabular
identity in the original. The arummim/arum phonetic border, the neshamah's intimacy, and the
tzela's equal-side implication are gifts of the source language.

4. The Semitic languages amplify Hebrew resonances. Syriac, Ge'ez, Amharic, and Arabic
preserve root-level resonances with the highest fidelity of any language family, adding
baptismal, liturgical, and Quranic dimensions.



5. Latin and German surface unintended historical ironies. The Latin scientia and German
Erkenntnis name the forbidden tree with the primary tools of scholastic theology and Kantian
epistemology respectively.

6. Indigenous languages surface non-Abrahamic resonances of independent theological
significance. Navajo, Yoruba, Zulu, Quechua, and Yolnu Matha each connect the collation's
principal themes to entirely independent cosmological traditions across six continents.

7. The cross-cultural methodology is itself a research contribution. Testing a biblical collation
across six continents and six language families for unintended effects establishes a new
methodological standard: any collation claiming to reveal rather than impose meaning should be
verifiable across the full range of languages in which Scripture has been received.

Languages and Types Included in This Study

Semitic and Original

Hebrew e Syriac (Peshitta) ® Ge’ez (Classical Ethiopic) ® Arabic ® Ambharic

Western Christian Transmission

Latin (Vulgate) ® German (Luther Bible) ® Spanish (Reina-Valera)

Greek Transmission

Greek (Septuagint and New Testament)

Asian

Mandarin Chinese (Chinese Union Version) ¢ Urdu

Indigenous and Non-Abrahamic Resonance

Navajo ® Yoruba ® Zulu ® Quechua ® Yolnu Matha

The Eight Structural Decisions Examined

D1 Genealogical Record header after Seas (G1-G2 after B17)

D2 Man formed and breathing as a living soul within Day 3 (G8-G10)

D3 Garden, trees, rivers, and commands within Day 3 (G14-G28)

D4 Weld points — near-identical passages fusing both accounts

D5 It is not good that man should be alone opening Day 5 (G29-G30)

D6 Adam naming the animals and no helpmeet found within Day 6 (G41-G45)



D7 Deep sleep, rib, and woman within Day 6 (G48-G53)
D8 Naked and not ashamed closing Day 6 (G58-G59)

Languages: Hebrew e Syriac ® Ge’ez ® Arabic ® Amharic ® Latin ® German ® Spanish ¢
Greek ® Mandarin ® Urdu ® Navajo ® Yoruba ® Zulu ® Quechua ® Yolnu Matha
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Integration Chart — How to Read This Document

The chart on the following page provides a visual summary of all sixteen languages across
all eight structural decisions. It is designed to be read before engaging with the detailed
analysis that follows, and to be returned to as a reference throughout.

What the chart shows. Each row represents one language. Each of the eight columns (D1-

D8) represents one structural decision of the Wright collation — a specific point where the

two Genesis accounts are interleaved, welded, or juxtaposed. The circle in each cell records
the effect that decision produces in that language.

Reading the circles. A solid filled circle indicates the collation is Significantly Strengthened
in that language — the language carries features that deepen the collation's meaning
beyond what English can convey. A ring circle (filled with a white centre) indicates
Strengthened — the language supports the collation's intent with additional weight. An
empty or faint circle indicates Neutral — no distortion and no additional effect. No cell in
the chart registers a negative value: the study found no unintended distortions in any
language at any decision point.

Reading the average and overall columns. The Avg column shows each language's mean
score across all eight decisions on a scale of 0 (neutral) to 2 (significantly strengthened). The
Overall bar translates this average into a proportional visual bar. Languages with higher
averages carry the collation's structural decisions with greater accumulated resonance
across all eight points.



Reading the language families. Each row carries a coloured left tab indicating its language
family: gold for Semitic and Original, blue for Greek, purple for Western Christian, teal for
Asian, and brown for Indigenous. The five family groupings represent distinct transmission
histories, linguistic architectures, and theological traditions. Where languages from
different families produce similar findings, the convergence is analytically significant — it
suggests the collation's structure resonates across independent cosmological traditions
rather than within a single inherited framework.

The two strongest findings. Greek (LXX/NT) and Hebrew score the highest cumulative
averages, with near-uniform Significantly Strengthened ratings. This is expected: the
collation was constructed from Hebrew source texts and the christological connections
surface most concentrated in Greek. What is not expected — and is the study's most
significant finding — is the strength of the indigenous language findings. Yolnu Matha and
Quechua match or exceed several Western Christian languages in cumulative integration
strength, surfacing resonances from entirely independent cosmological traditions predating
Abrahamic contact.

A note on specialist review. Findings for Navajo, Yoruba, Zulu, Quechua, and Yolnu
Matha are presented as analytical observations based on documented translation histories
and linguistic scholarship. They are offered with explicit qualification: native speaker and
specialist review is required before these findings are cited in formal academic contexts.
The chart presents them at face value alongside the established-language findings, clearly
grouped under Indigenous, so that readers can calibrate their confidence accordingly.

The detailed analysis of each decision across each language follows in full. The chart is
Figure 1 of this companion document and may be reproduced as a standalone appendix
tigure in the Research Report.
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Figure 1 — Cross-Linguistic Integration Chart

Sixteen languages - Eight structural decisions - Effect on Wright collation integrity
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DECISION 1 The Genealogical Record Header After Seas

This is the Genealogical Record of the heavens and of the earth when they were
created, in the day that the LORD God made the earth and the heavens [G1-
G2, following B17]

¢ Hebrew

The title is ni72in 775 (elleh toledot) — these are the generations, the begettings, the family
records. The word foledot derives from yalad — to bear, to beget — and heads every major
genealogical section in Genesis. Placing elleh toledot hashamayim ve-ha’aretz immediately after
yammim (Seas) creates a sonic consonantal bridge: Seas (yammim) and generations (foledot)



share the consonant cluster y-m. Furthermore, the toledot formula here is the only one in
Genesis applied to the heavens and earth rather than a person — marking creation itself as
a living genealogical event, a birth, not merely a making. Something has come up out of the
waters.

No unintended effects. The sonic bridge between Seas and toledot is a gift of the Hebrew that English
cannot carry. Strengthened.

& Syriac (Peshitta)

The Peshitta renders toledot as ~hlak (tawldate) — generations, births — sharing the
Semitic root y-I-d with Hebrew. In Syriac Christian tradition, water is the womb of rebirth.
The emergence of the Genealogical Record from the named Seas carries liturgical
resonance: the tawldate comes up from the waters as the baptized emerge from the waters.
No unintended effects.

Strengthened in the Syriac baptismal-water theological context. The toledot emerging from the named
Seas reads as a birth from the waters.

& Ge'ez (Classical Ethiopic)

The Ethiopian Orthodox Ge'ez renders toledot as 7@+\.¢ (tiwulde) — generations, descent,
birth-line — preserving the Semitic root. The Ethiopian Orthodox canon includes Jubilees
and 1 Enoch, both of which engage creation as genealogical record. The placement after
Seas carries the same resonance as in Hebrew and Syriac. No unintended effects.

Neutral to strengthened. The Ge'ez Semitic structure preserves Hebrew resonance. The Ethiopian
canonical background deepens the genealogical reading.

¢ Arabic

The Arabic Bible renders toledot as [ [I[1[/[] (nasab) — genealogy, lineage, descent —
carrying legal and social weight in Islamic culture: nasab is the established genealogical
lineage determining identity, inheritance, and community belonging. Placing the
Genealogical Record header at the moment dry land emerges from water means the legal-
genealogical identity of the heavens and earth is established at the moment of their
differentiation from the sea. No unintended distortions.

Strengthened by the Arabic legal weight of nasab — the lineage of creation is established at the moment
of its differentiation from the waters.

¢ Ambharic

Modern Amharic renders toledot as 7@.¢ (tiwuld) — generation, birth, offspring —
closely parallel to Ge'ez. The Semitic root is preserved. The birth-from-waters resonance is
maintained. No unintended effects.

Consistent with Ge'ez findings. No unintended effects.

4 Latin (Vulgate)



Jerome rendered toledot as istae generationes — these are the generations — from generare (to
beget, to generate). Crucially, generare underlies the Nicene Creed's genitum non factum —
begotten not made. The creation's generationes placed after Seas are heard against the
Creed's language of divine begetting in Latin. No unintended effects.

Strengthened. The Latin generationes connects to the Nicene genitum — the Eternal Gospel's toledot is
heard against the Creed's language of divine begetting.

4 German (Luther Bible)

Luther rendered toledot as Dies ist das Buch von der Geschichte — this is the book of the
history. The documentary character suits the Lutheran historical-literal reading tradition.
The Geschichte broadens rather than narrows the toledot. No distortion.

Neutral. The German Geschichte broadens the toledot appropriately. No distortion. The documentary
character suits the Lutheran historical-literal tradition.

4 Spanish (Reina-Valera)

The Reina-Valera renders toledot as Estos son los origenes — these are the origins — or Esta
es la historia — this is the history. Placed after the naming of tierra (earth) and mares (seas)
the formula reads naturally — these are the origins of the earth and seas just named. No
friction.

Neutral. The placement reads cleanly. No unintended effects.

¢ Greek (Septuagint)

The LXX renders toledot as avtn 1] pifAoc yevéoewc (haute he biblos geneseds) — this is the
book of the genesis, the birth-record. This is the exact phrase Matthew uses to open his
Gospel: BipAoc yevéoewc Inoov Xpiotov (Matthew 1:1). The collation's placement of this
title after Seas means that a reader formed by the New Testament encounters the phrase
that Matthew uses for Christ's genealogy at the precise moment dry land emerges from
primordial waters. The New Testament's opening words echo the collation's first Green
insertion.

Significantly strengthened. The biblos geneseds of Matthew 1:1 appears at the moment of earth's
emergence from water. The New Testament's first words echo the collation'’s first Green insertion. This
christological connection was not designed into the collation.

4 Mandarin Chinese (Chinese Union Version)

The CUV renders toledot as >4/7 (laili — origins, derivation) or /77t (houdai —

descendants). The character 7 (ji — record, chronicle) in the Book of Genesis title carries
the weight of formal historical documentation in Chinese literary tradition. For Chinese
readers, placing the origins-record after named earth and seas is orderly and appropriate.
Note: requires review by a Mandarin-speaking specialist.

Neutral to positive. The Chinese documentary tradition reinforces the Genealogical Record's character as
formal historical document. No distortion. Requires specialist review.



¢ Urdu

The Urdu Bible renders toledot as [1[1[1[] [I[][] (nasl-nama — genealogical record) using
nasl (lineage, generation) from Persian-Arabic vocabulary. In Islamic cultural context, nasl
determines religious identity and community belonging. The heavens and earth receiving a
nasl-nama means creation's genealogical credentials are established at its differentiation
from the waters. Relevant to the paper's Islamic-witness argument. Note: requires review by a
native Urdu scholar.

Strengthened by the Islamic nasl vocabulary. Creation receives genealogical credentials using the same
term-family as prophetic lineage. Requires specialist review.

¢ Navajo

Navajo renders the toledot with something closer to 'this is how they came to be' — a
process-oriented rendering resonating with the Diné Bahane' emergence cosmology
describing how the world came into its present form through successive emergences from
water. Note: requires review by a Navajo language specialist.

Neutral with indigenous resonance. The process-oriented rendering connects to emergence cosmology.
The placement after Seas echoes Navajo emergence-from-water themes. Requires specialist review.

¢ Yoruba

The Yoruba Bible renders the toledot formula using itan — history/narrative as living
transmission, not merely static record. In Ifa tradition, origins must be properly narrated to
have full reality. The Wright collation's placement of the toledot at earth's differentiation
from water resonates with Yoruba cosmological sensibility. Note: requires review by a Yoruba
language and Ifa specialist.

Positively resonant. The Yoruba itan as living transmission deepens the toledot formula. The connection
to Ifa origin-narration deserves specialist investigation.

¢ Zulu

The Zulu Bible renders toledot as umlando — history, account — or with genealogical
terminology drawing on izithakazelo (clan praises) and isibongo (praise poetry). In Zulu
culture, genealogical recitation is a living oral art: to recite one's lineage is to claim identity.
The heavens and earth receiving a lineage-recitation means creation is brought into proper
identity through the naming of its origins. Note: requires review by a Zulu language and
cultural specialist.

Positively resonant. The Zulu isibongo tradition gives the toledot a living oral-genealogical character.
Creation's lineage-recitation at earth's emergence from water carries ubuntu resonance. Requires
specialist review.

¢ Quechua

The Quechua Bible — translated through several centuries of missionary and indigenous
scholarly collaboration — renders the toledot formula with language emphasizing origins
and generative descent. The Quechua concept of pacha — time, space, earth, world, the



foundational matrix of all existence — gives the Genealogical Record a cosmological depth
that no European translation can carry. The heavens and earth receiving their pacha-record
at the moment of dry land's emergence from water resonates with Quechua cosmological
understanding that all proper things emerge into their identity through the naming of their
origins. Note: requires review by a Quechua language and indigenous theology specialist.

Positively resonant. The Quechua pacha — the foundational matrix of time, space, and earth — gives the
Genealogical Record header a cosmological depth. The emergence of the record from the waters
resonates with Quechua origins-cosmology. Requires specialist review.

¢ Yolnu Matha

The Yolnu Matha engagement with the Genealogical Record header is shaped by the
concept of Madayin — sacred precedent, the foundational law and relational order that
underlies all of creation and all proper human relationship. In Yolnu understanding,
Madayin is not merely a rule but a living sacred reality — the pattern by which the world
was made and by which it must be maintained. The toledot of the heavens and earth placed
after Seas carries, for Yolnu readers, the character of a Madayin declaration: this is the sacred
precedent of creation, the foundational law by which heaven and earth came into their
proper identity. No unintended effects. Note: requires review by a Yolnu Matha language
specialist and Yolnu community theologian.

Significantly resonant. The Yolnu Madayin — sacred precedent and foundational law — gives the
Genealogical Record header a sacred-law character entirely distinct from any other language on the list.
Creation's toledot is its Madayin. Requires specialist review.
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DECISION 2 Man Formed and Breathing as a Living Soul Within Day 3

And the LORD God formed man of the dust of the ground, and breathed into
his nostrils the breath of life; and man became a living soul [G8-G10]

¢ Hebrew

Three terms demand attention. First, 7> (vayiytzer — formed) uses yatsar, the potter's
verb; the double-yod in some manuscripts encodes the two inclinations — yetzer ha-tov and
yetzer ha-ra — built into the man from the beginning. Second, 2»7 7»¥ (nishmat chayyim —
breath of life) uses neshamah — the most intimate of Hebrew's three breath-words: not
cosmic wind-breath (ruach) but the close personal breath blown from one face to another.
Third, 77 v} (nefesh chayyah — living soul) is the same phrase used for animals. Man is
not given a categorically different being but the same living-soul status animated by divine



neshamah. Placement within Day 3 means the neshamah enters dust that has already
received seed — dust that is already fruitful.

Significantly strengthened. The neshamah's intimacy, the yetzer's double inclination, and the shared
nefesh chayyah with animals all deepen on Day 3 placement. The breath of life enters already-seeded
dust.

& Syriac (Peshitta)

The Peshitta renders the breath of life as ~<v1 ~h=e (neshmatah d-hayyeh) — preserving
both the Semitic breath-root n-sh-m and the plural-life hayyeh, cognate with Hebrew
chayyim. Life in both languages refuses singularity. In Syriac Christian tradition the
breathing of neshamah was read through the Holy Spirit — the same Spirit brooding over
the waters in 1:2 now breathing into the formed man on Day 3. The collation makes the
Spirit's brooding (Day 1) and the Spirit's breathing (Day 3) structurally visible in the same
document.

Strengthened. The plural life (hayyeh) and the Spirit-breath connection within Day 3 are preserved in
Syriac with full Semitic resonance.

& Ge'ez (Classical Ethiopic)

The Ge'ez renders the breath of life as 74 #e@7- (nefase hiwwet). The Ethiopian Orthodox
tradition reads this passage as a type of the resurrection breath — Ge'ez liturgical texts
connect Genesis 2:7's breathing to John 20:22's resurrection breath directly. The third day in
Ethiopian liturgical life carries resurrection weight; the divine breath entering on Day 3
resonates without distortion.

Significantly strengthened. The Ethiopian Orthodox christological-resurrection reading connects directly to
Day 3 placement. The Ge'ez liturgical tradition treats this as a resurrection text — the collation's
placement confirms it structurally.

¢ Arabic

The Arabic Bible renders the breath of life as (11100 D00 (nafkhat al-
hayah) using the root n-f-kh. The Quran uses the identical root in Surah 15:29 and 38:72 for
God breathing His spirit into Adam: [0/ L0000 D00 DO OO DOOODOEH (nafakhtu
fihi min ruhi). The Arabic Bible and the Quran use the identical verbal root for the divine
breath into man. For Arabic-reading Christians the Genesis 2:7 passage in the collation
echoes the Quranic creation of Adam with the same breath-vocabulary.

Significantly strengthened. The Arabic nafkha connects the biblical creation breath to the Quranic
creation breath using identical vocabulary. Directly relevant to the paper's Islamic-witness argument.

¢ Ambharic

The Ambharic renders the breath of life as fae@7- An77441 (ye-hiwwet istenifas) where
istenifas is specifically the breath of the nostrils, close and personal, parallel to the Hebrew
neshamah. Placement within Day 3 is felt as liturgically appropriate in Ethiopian Orthodox
context. No unintended effects.

| Neutral to positive. Consistent with Ge'ez findings. No distortion.



4 Latin (Vulgate)

Jerome rendered the divine breath as inspiravit in faciem eius spiraculum vitae — breathed
into his face the breath of life. The word inspiravit — inspired — is the source of both the
English word inspiration and the theological doctrine of biblical inspiratio. Jerome's choice
means that in Latin the breath of life and the inspiration of Scripture share the same verb.
The collation's placement of this passage within Day 3 means the inspiratio of man — the
original act of creative breathing — occurs on the third day, pre-fall, unblemished: the type
of what Scripture itself claims to be.

Significantly strengthened. The Latin inspiravit connects the breath of life to the doctrine of scriptural
inspiration. The collation places the original inspiratio on Day 3 — pre-fall, uncorrupted — the type of
what Scripture claims to be.

4 German (Luther Bible)

Luther rendered the breath of life as blies ihm den Odem des Lebens — breathed into him the
breath of life — where Odem is an archaic German word carrying poetic and devotional
weight. Blies (blew) is physically direct and intimate. The placement within Day 3 grounds
the Lutheran theology of direct God-soul relationship in pre-fall creation before the fall
disrupts it. No unintended effects.

Neutral to positive. The German Odem's devotional weight reinforces the intimacy of the breath-qgift. Day
3 placement grounds the Lutheran direct-God-soul relationship in pre-fall creation.

4 Spanish (Reina-Valera)

The Reina-Valera renders this as sopl6 en su nariz aliento de vida — breathed into his nostrils
breath of life — and el hombre fue un ser viviente — the man became a living being. The word
aliento is intimate and physical in Spanish. The placement reads cleanly. No unintended
effects.

Neutral. The placement reads cleanly in Spanish. No unintended effects.

& Greek (Septuagint)

The LXX uses évepvonoev (enephyséesen) for breathed into — the identical verb used in
John 20:22 when the risen Christ breathes on the disciples and says Receive the Holy Spirit.
The first breath of man in creation and the resurrection breath of Christ use the same Greek
verb. The collation's placement of this passage within Day 3 means the enephysesen of
creation and the enephysésen of resurrection are structurally located on the same day in
Greek, without a word of commentary required.

Significantly strengthened. The enephysésen of John 20:22 echoes the enephysésen of Genesis 2:7
using the identical Greek verb. The collation locates both on Day 3 structurally. Among the most powerful
christological findings in the analysis.

¢ Mandarin Chinese

The CUV renders the breath of life as % “7 (shéngqi — life-breath, living energy) where gi
carries in Chinese philosophical tradition the sense of vital animating energy flowing



through all living things. Man becoming a living soul is rendered as 7 &Z/7/4 A (y6u ling
de hudrén) where ling (spirit, soul) is the term used for the Holy Spirit (5= &, Shengling).
The divine breath of Day 3 animates man with the same /ing that names the Holy Spirit.
Note: requires review by a Mandarin-speaking theologian.

Positively resonant. The Chinese qi connects creation breath to vital-energy philosophy. The ling
connection to the Holy Spirit creates a pneumatological resonance. Requires specialist review.

¢ Urdu

The Urdu Bible renders the breath of life as [/ (11 [I[J[[][] (zindagi ka dam) where dam
(breath, moment) is used in Sufi tradition for the divine breath animating the mystic. The
Quran's [1[1[][] (nafakhtu) and the Urdu Bible's [1[] (dam) converge on the same moment
of divine breath — the biblical and Islamic-Sufi resonances carried in a single word. Note:
requires review by a native Urdu scholar.

Positively resonant. The Urdu dam connects the biblical creation breath to Sufi mystical breath-theology.
Relevant to the paper's Islamic-witness argument. Requires specialist review.

¢ Navajo

In Navajo cosmology, nitch’'i — the Holy Wind, the animating breath entering through the
whorls of the fingertips — is the closest Navajo parallel to the biblical neshamah. The
Navajo Bible's rendering of the breath of life draws on this concept. For Navajo readers the
creation of man by breath is not a foreign imported concept but a confirmation of what
Navajo cosmology already knew about breath as the source of life. Note: requires review by a
Navajo language and traditional knowledge specialist.

Significantly resonant. The Navajo nitch'i — Holy Wind as animating breath — connects the Genesis
creation breath to an indigenous cosmological understanding predating Christian contact. Requires
specialist review.

¢ Yoruba

The Yoruba concept of ¢ini — breath, spirit, soul — is what Olodumare places in each
person at birth, the animating divine breath making a person fully human. The Yoruba
concept of ori — the pre-existent inner head chosen before birth — resonates with the man
of Day 3 standing before the fall as the pure divine image. The collation's placement of the
breath-giving within Day 3 means the ¢ini-receiving man stands in the pre-fall condition
Yoruba theology associates with the uncorrupted divine gift. Note: requires review by a
Yoruba language and Ifa tradition specialist.

Significantly resonant. The Yoruba émi as divine animating breath and the ori as pre-existent divine
portion connect the Genesis creation breath to Yoruba anthropological categories. Requires specialist
review.

¢ Zulu

In Zulu anthropology, umoya — wind, breath, spirit — is the animating force from the
ancestors and from uNkulunkulu (the supreme being). The Zulu Bible uses umoya wokuphila
— breath/spirit of life — for the divine breath of Genesis 2:7. The ubuntu concept means the



man receiving divine breath is not an isolated individual being animated but a relational
being brought into the web of life. Note: requires review by a Zulu language and cultural
specialist.

Positively resonant. The Zulu umoya and ubuntu framework deepens the creation breath into relational
rather than merely individual anthropology. Requires specialist review.

¢ Quechua

The Quechua concept of Pachakamaq — the animator of the earth, the force that breathes
vitality into created things — is among the most direct indigenous parallels to the divine
breath of Genesis 2:7 in any language. Pachakamagq (from pacha — earth/world — and kamag
— animator, life-giver) was understood by the Inca as the invisible animating presence
within all living things, the divine breath that makes earth-matter into living being. The
Quechua Bible's rendering of the breath of life into Adam resonates with a cosmological
category that Quechua readers already possessed — the divine animation of earthen matter
is not a foreign concept but a confirmation of what Pachakamagq already signified. The man
formed from the dust of the ground and animated by divine breath is the Pachakamag act in
its most intimate form. Note: requires review by a Quechua language and indigenous theology
specialist.

Significantly resonant. The Quechua Pachakamaq — the animator of the earth — directly parallels the
divine breath animating earthen man. For Quechua readers the breath of life in Genesis 2:7 confirms
rather than introduces the concept of divine earth-animation. Among the strongest indigenous-language
findings in the analysis. Requires specialist review.

¢ Yolnu Matha

The Yolnu concept of Wanarr — the Dreaming, the sacred creative power that brought the
world into being and continues to animate all living things — engages directly with the
divine breath of Genesis 2:7. In Yolnu understanding, Wanarr is not merely the past
mythological time of creation but the ongoing sacred creative energy present within all
living things, sustaining them in being. The divine breath breathed into Adam in the Yolnu
context carries the resonance of Wanarr — the sacred creative power entering into the
formed man and making him a living being not merely in the past moment of creation but
as an ongoing animating presence. The man becomes a living soul in Yolnu understanding
not as a one-time event but as a sustained participation in Wanarr. Note: requires review by a
Yolnu Matha language specialist and Yolnu community theologian.

Significantly resonant. The Yolnu Wanarr — the ongoing sacred creative energy of the Dreaming — gives
the breath of life an ongoing-animation character rather than a one-time event. The man remains a living
soul as a sustained participation in the sacred creative power. Requires specialist review.
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DECISION 3 The Garden, Trees, Rivers, and Commands Within Day 3

And the LORD God planted a garden eastward in Eden... the tree of life also in
the midst of the garden, and the tree of knowledge of good and evil... thou
shalt not eat of it: for in the day that thou eatest thereof thou shalt surely die
[G14-G28]

¢ Hebrew

The garden is }7¥2 2 (gan be-Eden — a garden in Eden), Eden deriving from a root meaning
pleasure, delight, abundance. The tree of knowledge is ¥7) 210 ny77 7 where da’at — intimate
knowing, the same word used for marital union — means the tree of intimate experiential
union with good and evil. The permission is given in the emphatic Hebrew infinitive
absolute construction — 787 2% — eat freely, eat indeed. The prohibition reverses it: 7
mpp — dying you shall die. Both permission and prohibition use the most emphatic
construction available. The Gihon river encompasses Cush — placing Ethiopia at the
headwaters of Eden geographically.

Significantly strengthened. The emphatic constructions of permission and prohibition, the da'at as
intimate knowing, the four rivers as geographical reality, and the Ethiopia-at-Eden's-headwaters finding all
deepen on Day 3 placement.

¢ Syriac (Peshitta)

The Peshitta renders garden as ~w.sia (pardaysa — paradise, from Persian for enclosed
royal park). The man's role as dresser and keeper of the pardaysa is the role of a royal
steward. The Syriac Gihon/Ethiopia identification deepens the geographical grounding. No
unintended effects.

Strengthened by the pardaysa — royal park — rendering. The man's vocation as royal steward of the
King's park on Day 3 carries stewardship resonance the English 'garden’ does not.

& Ge'ez (Classical Ethiopic)

For Ethiopian Orthodox readers the Gihon river naming Cush (Ethiopia) within the Day 3
garden is existentially significant: Ethiopia is placed at the headwaters of paradise on the
third day of creation. This is not merely geographical — it is a statement about Ethiopia's
place in sacred history from creation's third day onward.

Significantly strengthened for Ge'ez readers. Ethiopia is placed at the headwaters of paradise on Day 3.
This carries national and theological significance in Ethiopian Orthodox tradition that no other language
community receives in the same way.

¢ Arabic

The Arabic tree of knowledge is rendered using [I/LI[1[1 LI (ma'rifa) — intimate
knowledge, gnosis — the highest form of divine knowing in Sufi tradition. The tree of
marifa in the garden carries the resonance of the tree of highest mystical knowing. The
prohibition against eating from the tree of marifa means that the highest mystical



knowledge is not to be grasped independently but received as gift. No unintended
distortions.

Strengthened. The Arabic ma'rifa — Sufi mystical knowledge — gives the tree of knowledge a depth
English cannot carry. The prohibition against grasping ma'rifa independently resonates with Sufi theology.

¢ Ambharic

Consistent with Ge'ez findings. The Amharic reader receives the same Gihon/Ethiopia
geographical placement. Ethiopia at Eden's headwaters on Day 3.

Consistent with Ge'ez findings. Ethiopia at Eden's headwaters on Day 3. No additional unintended
effects.

4 Latin (Vulgate)

Jerome rendered tree of knowledge as lignum scientiae boni et mali where scientia became in
medieval scholastic theology the technical term for formal rational knowledge. The
prohibition against eating from the tree of scientia placed within Day 3 means that formal
rational classificatory knowledge — the primary tool of scholastic theology — is
architecturally prohibited in the foundation of creation before the fall. This is a profound
and unintended irony available only in Latin.

Significantly strengthened with unintended irony. The Latin scientia names the tree of knowledge with the
same term scholastic theology uses for its primary tool. The prohibition against grasping scientia is
placed in creation's architecture on Day 3.

4 German (Luther Bible)

Luther rendered the tree of knowledge as dem Baum der Erkenntnis des Guten und Bisen
where Erkenntnis — direct experiential knowing — is the term Kant later used for
epistemological knowledge constituted by the knower. Luther's Erkenntnis gives the
forbidden tree a strongly experiential and autonomy-implying character. The prohibition
against eating from the tree of Erkenntnis placed within Day 3 means that autonomous
human experiential judgment about good and evil — the foundation of Kantian moral
autonomy — is architecturally prohibited in creation's foundation.

Significantly strengthened with unintended philosophical resonance. The German Erkenntnis names the
tree with the term Kantian philosophy uses for autonomous knowledge-constitution. Enlightenment
epistemology is implicated in the prohibition of Day 3.

4 Spanish (Reina-Valera)

The Reina-Valera renders the tree of knowledge as drbol de la ciencia del bien y del mal where
ciencia carries the sense of systematic science. The prohibition against ciencia placed within
Day 3 carries the same scientia-irony as the Latin for Spanish readers formed in the
scholastic tradition.

Parallel to Latin finding. The ciencia rendering implicates systematic knowledge in the Day 3 prohibition.
No distortions.

& Greek (Septuagint)



The LXX renders tree of knowledge using yvawoxerv (ginoskein — the Johannine word for
intimate knowledge) and £vAov (xylon — tree) for both the tree of life and the tree of
knowledge. Xylon is the same word used for the cross in Acts 5:30, Acts 10:39, Galatians
3:13, 1 Peter 2:24. The tree of life and the tree of knowledge are both named with the word
for the cross in Greek. The prohibition against eating from the xylon is the architectural
negative of the New Testament's invitation to bear the xylon. The command not to eat (ov
payeo0e) uses the same verb as Eucharistic feeding narratives.

Significantly strengthened. The xylon of the cross names both trees. The prohibition against eating from
the xylon on Day 3 is the architectural negative of the New Testament's invitation to bear the cross. The
esthio eating-prohibition is continuous with Eucharistic eating-invitation.

¢ Mandarin Chinese

The CUV renders the tree of knowledge as 7 #//## #7 (fenbié shan & shu — tree of
distinguishing-good-evil) where fenbié means to distinguish, differentiate, discriminate. In
Taoist tradition, excessive distinction-making is a source of suffering. The prohibition
against eating from the tree of fenbié carries, for Chinese readers formed in Taoist
philosophical culture, the resonance of the prohibition against the analytical mind that
divides what was originally unified. Note: requires review by a Mandarin-speaking theologian.

Positively resonant. The Chinese fénbié — distinction-making — gives the tree of knowledge a Taoist
resonance. The prohibition echoes Taoist wisdom about suffering caused by excessive analytical
differentiation. Requires specialist review.

¢ Urdu

The Urdu tree of knowledge uses [1[1 111 (pahchan — recognition, knowing by
encounter). In Sufi tradition, pahchan is the recognition of the divine in the created — the
mystic's moment of seeing God in the face of the beloved. The prohibition against the tree
of pahchan means that premature grasping of recognition — the Sufi's pahchan before the
appointed time — is architecturally prohibited. Note: requires review by a native Urdu scholar.

Positively resonant. The Urdu pahchan connects the tree of knowledge to Sufi recognition-mysticism. The
prohibition against premature pahchan resonates with Sufi discipline. Requires specialist review.

4 Navajo

The Navajo concept of hézhé — beauty, harmony, balance — is the organizing principle of
Navajo cosmology. The tree of knowing good and evil in Navajo is the tree of knowing
what maintains and what disrupts hozho. The prohibition against eating from this tree
means the man is not yet to know autonomously what maintains and disrupts h6zh6 — this
knowing is received as gift through the Creator's command, not grasped independently.
Note: requires review by a Navajo language and traditional knowledge specialist.

Positively resonant. The Navajo hozho framework gives the prohibition a relational-harmony character:
premature autonomous knowledge would disrupt h6zhd. Requires specialist review.

¢ Yoruba



In the Ifa tradition, knowledge of good (rere) and evil (buruku) is disclosed through properly
received wisdom of Orunmila — not through independent human judgment. The tree of
knowledge in Yoruba carries the resonance of the tree of independent divination — the
grasping of wisdom that is properly received through the Ifa oracle. Note: requires review by
a Yoruba language and Ifa tradition specialist.

Positively resonant. The Ifa principle of received-not-grasped wisdom gives the prohibition a divination-
wisdom character. Requires specialist review.

¢ Zulu

In Zulu traditional culture, certain knowledge is restricted by age, status, and initiation —
not all knowledge is available to all people at all times. The prohibition against eating from
the tree of ukulazi (knowing) resonates with the Zulu understanding that premature access
to restricted knowledge disrupts spiritual and social order. The man of Day 3 is in his
proper pre-initiation state. Note: requires review by a Zulu language and cultural specialist.

Positively resonant. The Zulu initiation-knowledge framework makes the prohibition culturally
recognizable. The man of Day 3 is in his proper pre-initiation state. Requires specialist review.

¢ Quechua

The Quechua relationship between human beings and Pachamama — the living earth, the
earth-mother who sustains and is sustained by human reciprocity — gives the garden-
planting and commands of Genesis 2:14-27 a reciprocal earth-stewardship character that no
other language on the list carries. The command to dress and keep the garden in Quechua is
not merely an instruction about horticultural labor but a statement about the proper
reciprocal relationship between the human being and the living earth. Pachamama gives and
the human being tends and honors — this is not domination but reciprocity. The
prohibition against eating from the tree of knowledge in this context carries the resonance
of the proper boundary within the reciprocal relationship: not all of Pachamama's gifts are to
be taken independently. Some are received only within the proper relational order. The
four rivers flowing from Eden in Quechua carry the resonance of the sacred water-systems
that Andean communities understood as the life-giving arteries of Pachamama. Note: requires
review by a Quechua language and indigenous theology specialist.

Significantly resonant. The Quechua Pachamama framework gives the garden-planting and commands a
reciprocal earth-stewardship character: the human being tends and honors the living earth within proper
relational boundaries. The prohibition against the tree of knowledge resonates with the proper limits of the
human-Pachamama reciprocal relationship. Requires specialist review.

¢ Yolnu Matha

The Yolnu relationship between clan identity and sacred country — specific land with which
a clan has a custodial and spiritual relationship that constitutes their identity — gives the
garden-planting of Genesis 2:14 a land-custodianship character of particular depth. In
Yolnu understanding, the relationship between a person and their country is not ownership
but sacred custodianship — the land belongs to the Dreaming, and the clan is its guardian.
The LORD God planting a garden and placing the man in it to dress and keep it resonates



with the Yolnu custodial relationship: the man is placed in sacred country as its guardian,
not its owner. The commands regarding the trees carry the character of Rom — the sacred
relational law governing what may and may not be taken from sacred country and under
what conditions. The prohibition against the tree of knowledge is a Rom boundary: this
sacred knowledge is not to be taken outside the proper relational order. Note: requires review
by a Yolnu Matha language specialist and Yolnu community theologian.

Significantly resonant. The Yolnu sacred-country custodianship framework gives the garden-planting a
land-guardianship character: the man is placed in sacred country as its custodian, not its owner. The tree-
prohibition is a Rom boundary governing what may be taken from sacred country. Requires specialist
review.
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DECISION 4 The Weld Points — Near-ldentical Passages Fusing Both Accounts

The Wright collation's most structurally distinctive achievement is its use of near-identical
passages as weld points. Three principal weld clusters are examined: (A) the vegetation
weld, (B) the creature-kind refrain welds of Days 5 and 6, and (C) the image-of-God / male-
and-female weld.

Weld A — Vegetation (B18-20 / G12-13)

¢ Hebrew through Zulu — Vegetation Weld

Both accounts use identical Hebrew vocabulary: 8¢’7 (deshe), 207y (esev), *72 ¥ (etz peri). The
weld is invisible in Hebrew — two voices speaking identical words are indistinguishable.
This invisibility holds across all fourteen languages because the weld exploits semantic
identity: where translations use the same vocabulary for both passages — which all major
translations do — the weld is invisible.

Uniform across all fourteen languages. The vegetation weld is invisible in every language examined. The
collation does not stitch — it recognizes an existing unity in the original.

Weld B — Creature-Kind Refrains (Days 5 and 6)

¢ Hebrew

The creature refrains use two liturgical formulas: 7727 (le-minehu — after its kind) and 872
2iv °» %72y (vayar Elohim ki tov — and God saw that it was good). Both function as
antiphonal chant refrains in Hebrew. The weld at these points merges two liturgical voices
into one antiphon — revealing that they were always chanting together.



Strengthened in Hebrew. The liturgical-antiphonal character of the creature refrains means the weld is
experienced as the convergence of two chanting voices.

¢ Ge'ez and Amharic — Creature Welds

The Ethiopian Orthodox liturgical tradition uses the creation narrative in antiphonal chant.
The creature refrains in Ge'ez and Amharic carry the same rhythmic regularity as in
Hebrew. The weld points in these languages are experienced liturgically — two voices of
the same chant revealed as one.

Significantly strengthened in liturgical-chant traditions. Ge'ez and Amharic readers encounter the creature
welds as the convergence of two liturgical voices.

¢ Latin through Zulu — Creature Welds

The creature-kind refrain welds hold without distortion across all remaining languages. In
Latin (secundum genus suum) and German (nach seiner Art) the liturgical familiarity of the
creature refrains means the weld is recognized before it arrives. In the indigenous language
contexts the repeated creature-refrains carry the rhythmic regularity of oral tradition. No
distortions in any language examined.

Uniform. The creature-kind refrain welds are stable across all fourteen languages. No distortions.

Weld C — Image of God / Male and Female (B41-45 / G46-47, G54-56)

¢ Hebrew

The declaration 122232 078 7792 (na'aseh adam be-tzalmenu — let us make man in our image)
uses the divine plural na’aseh and tzelem (image, shadow-likeness). The weld doubles the
divine plural — both accounts speak na’aseh together, amplifying the voice that has
generated centuries of theological interpretation. The subsequent 27 872 /72707 777 (zakar u-
neqgevah bara otam) uses bara — reserved in Hebrew for divine creative action. The weld at
tzelem and bara is the collation's theological and structural climax.

Significantly strengthened. The weld doubles the divine plural na'aseh. Both accounts together speak the
tzelem and the bara with doubled voice. The collation's structural climax is amplified in Hebrew.

¢ Greek (Septuagint)

The LXX renders image as cixwv (eikon) — the same word Paul uses for Christ as the image
of the invisible God (Colossians 1:15, 2 Corinthians 4:4). The weld of both accounts at the
eikon declaration means two creation voices simultaneously proclaim the christological
image. In Greek the image-of-God weld is where the christological reading of the collation
reaches its most explicit linguistic confirmation.

Significantly strengthened. The eikdn weld is where both accounts simultaneously proclaim the
christological image of Colossians 1:15 and 2 Corinthians 4:4. The collation's structural climax coincides
with the New Testament's christological climax in Greek.

4 Latin (Vulgate)



Jerome rendered image as imago — the Latin word that gave Western theology its central
anthropological term: imago Dei. The weld at imago means both creation accounts together
speak the foundation of Western Christian anthropology — the doubled imago Dei on
which Augustine, Aquinas, and the entire Western theological tradition built their
understanding of human nature.

Significantly strengthened. The imago Dei weld doubles the foundation of Western Christian
anthropology. Both accounts declare the imago together.

¢ Mandarin through Zulu — Image Weld

The image-of-God weld holds across all remaining languages because it exploits semantic
identity at the most theologically central declaration in the creation narrative. Every
translation that renders both accounts' image-of-God passages with the same vocabulary —
which all major translations do — makes the weld invisible and the doubled declaration
audible. No unintended effects in any language examined.

Uniform across all fourteen languages. The image-of-God weld is stable in every language examined.
The doubled declaration is available in all fourteen language contexts without distortion.
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DECISION 5 ItlIs Not Good That Man Should Be Alone — Opening Day 5

And the LORD God said, It is not good that the man should be alone; I will
make him an help meet for him [G29-G30]

¢ Hebrew

The phrase 210 87 (lo tov) is the only occurrence of not-good in the entire creation narrative.
All prior verdicts are ki tov or tov me’od. The sole lo tov disrupts the creation's liturgical
refrain of goodness at the opening of Day 5 — the precise point where the Bride-search
begins. The help meet is 7737 71 (ezer ke-negdo — helper corresponding to him, facing him,
his equal-opposite) — she must be both like and unlike, a mirror and a complement. No
creature will qualify.

Significantly strengthened. The sole lo tov of creation disrupts the liturgical refrain of ki tov at the opening
of Day 5. The contrast is stark and architecturally deliberate in Hebrew.

& Syriac (Peshitta)

The Peshitta renders not good as ia= ~I(la shapir — not beautiful, not fitting). Something
is shapir when it is beautiful, seemly, fitting its nature. La shapir is therefore an aesthetic
verdict: the man alone is not beautiful, not complete in form. The Bride resolves an aesthetic
deficiency, not merely a practical one.



Strengthened. The Syriac la shapir — not beautiful — gives the not-good an aesthetic dimension: the
man alone is aesthetically incomplete. The Bride resolves an aesthetic deficiency.

¢ Ge'ez and Amharic

The Ethiopian Orthodox tradition places enormous theological emphasis on the equality
and complementarity of man and woman in the image of God. The not-good of the man's
aloneness opening Day 5 is felt as a statement about the incompleteness of the imago Dei in
isolation — the image of God requires community to be fully expressed, resonating with
Trinitarian communal theology: a solitary man cannot fully image a communal God.

Significantly strengthened in Ethiopian Orthodox context. The not-good aloneness resonates with
Trinitarian communal theology — a solitary man cannot fully image a communal God.

¢ Arabic

The Arabic renders not good as [/ [/ LMD (laysa jayyidan — not
good/excellent) where jayyid carries the sense of excellent, of good character. The man alone
lacks jayyid — lacks complete character. In Arabic the not-good of aloneness carries a
character-completeness dimension. The entire Day 5 creature-abundance becomes a
creation in response to a character-deficiency in man.

Strengthened. The Arabic jayyid — character excellence — gives the not-good a completeness-of-
character dimension. Day 5's creature abundance responds to man's character-incompleteness.

4 Latin (Vulgate)

Jerome rendered not good as non est bonum where bonum is one of the Scholastic
transcendentals — being, truth, beauty, goodness — that cannot be separated from
existence itself. Non est bonum placed at the opening of Day 5 means the creation lacks one
of its transcendental properties. The Bride is not merely a companion but the completion of
a transcendental deficiency in the created order.

Significantly strengthened. The Latin bonum as Scholastic transcendental gives the not-good an
ontological weight: creation lacks a transcendental property at the opening of Day 5. The Bride completes
an ontological deficiency.

¢ German (Luther Bible)

Luther's plain Es ist nicht gut — it is not good — carries the weight of a pastoral diagnosis in
Lutheran tradition. The not-ashamed condition of Day 6 is what grace declares over the
sinner (Romans 1:16 — ich schame mich des Evangeliums nicht). The not-good of aloneness
states a problem plainly; the Gospel restores the not-ashamed of Day 6. No ornamentation.

Neutral. Luther's directness renders the not-good as pastoral diagnosis. Day 5 opens with a problem
plainly stated and a solution plainly promised.

4 Spanish (Reina-Valera)

The phrase no es bueno que el hombre esté solo is among the most liturgically familiar verses in
Spanish-language Christian tradition. Opening Day 5 with this phrase gives the
domestically familiar verse a cosmic placement. Le haré ayuda idéonea — I will make him a



titting help — uses iddnea (suitable, qualified, capable) carrying professional and legal
weight. The Bride is not merely companionship but qualified counterpart.

Positively resonant. The Spanish idénea — qualified counterpart — elevates the helpmeet from
companion to professionally and legally qualified counterpart. The familiar domestic verse receives
cosmic Day 5 placement.

¢ Greek (Septuagint)

The LXX renders not good as 00 kaAov (ou kalon — not beautiful, not fitting, not complete).
The word kalon has been declared six times. The one declaration of ou kalon carries all six
prior declarations into its negation — the aesthetic crisis of the whole creation narrative.
The Bride — ponOov ka1’ avtov — will resolve the ou kalon. Day 5's ou kalon begins an arc
completed by Day 6's ouk éschynonto (not ashamed), visible only in Greek.

Significantly strengthened. The ou kalon reverses all six prior kalon-declarations. The aesthetic crisis of
the creation narrative opens Day 5. The Bride is the resolution of a kalon-deficiency running through the
entire creation sequence.

4 Mandarin through Zulu — Not Good

The not-good declaration opening Day 5 holds without distortion across all remaining
languages, each adding culturally specific resonances: Mandarin (747, bu hdo —
insufficiency), Urdu (absence of excellence), Navajo (disruption of hozhé — harmony),
Yoruba (deficit in the conditions for life and relationship), Zulu (incompleteness of ubuntu
— the man without the Bride is not yet fully human in the ubuntu sense: I am because we
are). In each case the not-good carries the weight of the specific culture's understanding of
what constitutes wholeness, and the helpmeet carries the weight of relational completion.
Navajo, Yoruba, and Zulu findings require specialist review.

Uniform positive resonance across all remaining languages. Each surfaces a culturally specific dimension
of incompleteness and relational completion. No distortions.

¢ Quechua

The Quechua concept of Sumak Kawsay — living well, living in right relationship with the
earth, the community, and the sacred — is constitutively relational. In Quechua philosophy
a person does not live well in isolation — Sumak Kawsay is by definition a communal and
relational state. The declaration that it is not good for the man to be alone carries in
Quechua the weight of a Sumak Kawsay deficiency: the man alone cannot achieve the
tullness of Sumak Kawsay because Sumak Kawsay is inherently communal. The helpmeet is
not merely a companion but the person without whom Sumak Kawsay is structurally
impossible for the man. Note: requires review by a Quechua language and indigenous theology
specialist.

Significantly resonant. The Quechua Sumak Kawsay — living well in right communal relationship — gives
the not-good of aloneness a philosophical weight: the man alone cannot achieve Sumak Kawsay
because wellbeing is constitutively relational. The helpmeet is the Sumak Kawsay-enabling companion.
Requires specialist review.

¢ Yolnu Matha



The Yolnu kinship system is among the most elaborate in human anthropology — every
person's identity, obligations, and relational position within the community is defined by
an intricate web of kinship categories that govern every significant relationship and action.
In Yolnu understanding, a person without proper kinship relationships is not merely lonely
but existentially incomplete — kinship is constitutive of personhood. The declaration that it
is not good for the man to be alone carries in Yolnu the weight of a kinship-incompleteness:
the man has no gurrutu — no kinship relationships — and is therefore not yet fully a person
in the Yolnu sense. The promise of the helpmeet is the promise of the foundational kinship
relationship from which all others will flow. Note: requires review by a Yolnu Matha language
specialist and Yolnu community theologian.

Significantly resonant. The Yolnu kinship-as-personhood framework gives the not-good of aloneness an
existential weight: without gurrutu — kinship relationships — the man is not yet fully a person. The
helpmeet is the foundational kinship relationship that makes personhood possible. Requires specialist
review.
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DECISION 6 Adam Naming the Animals and No Helpmeet Found Within Day 6

And out of the ground the LORD God formed every beast of the field, and
every fowl of the air; and brought them unto Adam to see what he would call
them... but for Adam there was not found an help meet for him [G41-G45]

¢ Hebrew

The naming sequence: ni»y’ 2787 8772 (vayikra ha-adam shemot — the man called names).
To name in Hebrew is to know and define essence. The divine naming authority on Days 1-
3 is here delegated to Adam — this is the first human act of creative authority in the
narrative. The conclusion 1772 77y 8¥» N7 075871 (u-le-Adam lo matza ezer ke-negdo) uses
matza (found, discovered). The search through all created life finds nothing. To name is to
be above; Adam is above all named creatures. Only the one taken from his own side can be
ke-negdo — his face-to-face equal.

Significantly strengthened. The naming authority confirms no creature is ke-negdo — face-to-face equal.
Adam names all and is above all named. Only the one from his side will be his equal-opposite. The
naming sequence architecturally necessitates the rib narrative.

¢ Greek (Septuagint)

The LXX renders living soul ((vxnv Cwoav, psychen zosan) applied to every creature Adam
names — the same phrase used for Adam himself. Adam names psychas zosas — living
souls. He exercises intimate knowing (ginoskein) over every creature, yet none is his



counterpart. There is no creature Adam can truly know in the way the ezer must be known.
Only from his own side will come one who shares his psyche.

Strengthened. The Greek psyché-naming connects the creature survey to Johannine gnésis — Adam
seeks a creature he can truly know but finds none. The rib narrative is the only available resolution.

¢ Latin (Vulgate)

Jerome rendered Adam's naming with vocavit Adam nominibus suis where nomen in Latin
carries the weight of formal legal identity. Adam's naming of creatures is a legal act — he
assigns formal identity to each. The failure to find the helpmeet (non inveniebatur ei adiutor
similis eius) is a legal finding: no creature meets the specification of similis eius (like him).
The legal survey returns no qualifying candidate.

Strengthened. The Latin nomen as legal identity gives Adam's naming a legal-survey character. The
failure to find the ezer is a legal finding. The rib narrative resolves a legal-genealogical deficiency.

¢ Yoruba

In Yoruba tradition, naming is a prophetic act — to name is to speak the essence and
destiny of what is named. Adam's naming reveals no creature whose ori (pre-existent inner
head, destiny) corresponds to Adam's ori. Only the one from Adam's side will share the
essential destiny-correspondence the naming survey could not find. Note: requires review by
a Yoruba specialist.

Positively resonant. The Yoruba prophetic-naming and ori-destiny framework give the creature survey a
destiny-correspondence character. The rib narrative provides the ori-matched companion. Requires
specialist review.

¢ Zulu

The Zulu tradition of isibongo — praise poetry and lineage recitation — gives Adam's
naming a genealogical-praise character. No creature's isibongo corresponds to Adam's own.
Ubuntu deepens the failure: I am because we are — but no creature constitutes Adam's we.
The man cannot be fully human in the ubuntu sense without the companion who makes
him fully I. Note: requires review by a Zulu specialist.

Positively resonant. The Zulu isibongo-naming and ubuntu framework give the survey an ubuntu-
completeness character: Adam cannot be fully | until he finds his we. Requires specialist review.

¢ Navajo

Adam's naming of each creature within hézho places it properly in the web of harmony.
But no creature stands alongside Adam in h6zhd — none shares his position within the
relational order. The search for the ezer is the search for one who stands alongside him as a
relational equal within h6zho. No created creature qualifies. Note: requires review by a Navajo
specialist.

Positively resonant. The Navajo hozho-naming framework gives the survey a relational-harmony
character: Adam seeks a creature who stands alongside him in h6zho but finds none. Requires specialist
review.

¢ Quechua



In Quechua cosmology, the naming of living things is a relational act — to name is to
establish the proper relational identity between the naming community and the named
creature within the web of Sumak Kawsay. Adam's naming of every creature establishes the
relational identity of each within the human community's web of relationship — but no
creature named can stand in the reciprocal relationship of Sumak Kawsay equality with the
man. The survey of all named creatures confirms that none can be the relational equal the
man requires. Note: requires review by a Quechua language and indigenous theology specialist.

Positively resonant. The Quechua relational-naming framework gives Adam's creature survey a Sumak
Kawsay character: no named creature can stand in relational equality with the man. Requires specialist
review.

¢ Yolnu Matha

In Yolnu tradition, the naming of country, creatures, and relationships is a sacred act
connected to Wanarr — the Dreaming's ongoing creative power. Adam's naming of every
creature in Yolnu resonates with the sacred naming practices by which Yolnu ancestors
named country and established the proper relational order of all things. The survey of all
named creatures confirms that none has the proper gurrutu — kinship relationship — to
stand as Adam's equal-opposite. No creature's sacred name places it in the kinship position
the ezer must occupy. Note: requires review by a Yolnu Matha language specialist and Yolnu
community theologian.

Positively resonant. The Yolnu sacred-naming and gurrutu-kinship framework give the creature survey a
relational-completeness character: no creature has the proper kinship position to be the man's equal-
opposite. Requires specialist review.
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DECISION 7 The Deep Sleep, Rib, and Woman Within Day 6

And the LORD God caused a deep sleep to fall upon Adam, and he slept: and
he took one of his ribs, and closed up the flesh instead thereof; And the rib,
which the LORD God had taken from man, made he a woman, and brought
her unto the man [G48-G51]

¢ Hebrew

The deep sleep: 7p777 (tardemah) — the sleep of divine action beyond human agency, the
same word as Abraham's covenantal sleep in Genesis 15:12. God acts while the man cannot
contribute. The rib: ¥7¥ (tzela) — rib but also side, flank — not from his head, not from his
feet, but from his equal side. God 72 (vayiven — built) the woman from the tzela — from



banah (to build), the same root as ben (son) and binah (wisdom). The woman is built as one
builds a house, a dynasty, a city. The wound is sealed: 722 7102

Significantly strengthened. The tardemah as covenantal sleep, the tzela as equal-side, and the vayiven
as building-wisdom all deepen on Day 6 placement. The woman is built from wisdom on the day of the
image of God.

& Syriac (Peshitta)

The Peshitta renders the deep sleep as ~hac=s ~due (shnata 'amiqta) and the rib/side as
~sls (‘al'a). In Syriac Christian tradition the deep sleep was read as a type of the death of
Christ — the tardemah as the sleep of the cross, the Church emerging from the opened side
as the woman emerged from Adam's side. The collation's placement of this within Day 6 —
the day of the image of God — means the christological type is located on the day of the
eikon: the woman from the sleeping Adam's side is the Church from the dying Christ's side.

Significantly strengthened. The Syriac deep-sleep-as-death typology connects the tardemah to the cross,
the opened side to the Church, and locates both on the day of the image of God.

¢ Ge'ez and Amharic

The Ethiopian Orthodox tradition reads the deep sleep and opened side through the same
christological typology as Syriac Christianity — blood and water from Christ's side are the
sacraments of Baptism and Eucharist. The Ge'ez placement of this passage within Day 6
confirms the christological typology on the day of the image of God. No unintended effects.

Significantly strengthened. Consistent with Syriac findings. The Ethiopian Orthodox sacramental reading
of the opened side deepens the Day 6 placement.

¢ Arabic

The Arabic Bible uses [111[] (dil' — rib, side) — the same root as the Islamic hadith tradition
where woman is described as created from a rib. The deep sleep (LILI LI LITILIL], sabat
'amiq) uses sabat sharing a root with the Sabbath rest. The deep sleep from which the
woman emerges carries Sabbath-rest resonance in Arabic.

Strengthened. The Arabic dil' connects the biblical rib-narrative to the Islamic hadith tradition. The sabat-
deep-sleep carries Sabbath-rest resonance. Both findings are relevant to the paper's Islamic-witness
argument.

4 Latin (Vulgate)

Jerome rendered the building of the woman as aedificavit — he built — from aedificare, the
standard Latin word for building a structure. The Church in Latin tradition is aedificata —
built — on the rock of Peter (Matthew 16:18). The woman is aedificata from Adam's costa;
the Church is aedificata on Christ's petra. The building vocabulary connects the rib narrative
to the ecclesiological building project of the New Testament. The sealing of the wound uses
replevit — from replere (to fill, replenish) — the same verb as the Pentecost filling (repleti sunt
Spiritu Sancto) in Acts 2:4. The wound sealed with the same verb as Pentecost.



Significantly strengthened. The Latin aedificavit connects the building of the woman to the building of the
Church. The replevit connects the sealing of Adam's wound to the Pentecost filling. Both findings are
unique to the Latin.

¢ Greek (Septuagint)

The LXX uses ékotaov (ekstasin — ecstasy, standing outside oneself) for the deep sleep
and mAevpav (pleuran) for the rib/side. Pleuran is the identical word used in John 19:34
when the soldier pierces the side of Jesus and blood and water flow out. The woman
coming from Adam's pleuran and the blood and water coming from Christ's pleuran are
the same word in Greek. The collation's placement of this within Day 6 means the pleuran
narrative is embedded in the day of the eikon — the Greek reader hears the cross within it.
The ekstasin of the deep sleep connects the tardemah to the radical self-transcendence of
the cross.

Significantly strengthened. The pleuran of John 19:34 echoes the pleuran of Genesis 2:21 using the
identical Greek word. The cross is embedded in the rib narrative linguistically. Among the most powerful
findings in the analysis.

4 German (Luther Bible)

Luther rendered the deep sleep as einen tiefen Schlaf and the rib as Rippe (specifically rib,
narrowing the Hebrew tzela/Greek pleuran's side-ambiguity). The Lutheran tradition reads
the rib-building as a statement of woman's dignity — she is divinely built, not improvised.
No unintended effects, though the Rippe rendering attenuates the christological opened-
side resonance compared to Greek and Hebrew.

Neutral. The German Rippe narrows the tzela/pleuran’s side-resonance to rib specifically. Some
attenuation of the typological resonance compared to Greek. No distortions.

4 Spanish (Reina-Valera)

The Reina-Valera renders the deep sleep as suefio profundo and the rib as costilla
(anatomically specific to rib, narrowing the Hebrew tzela like the German Rippe). The
building of the woman uses edificd in some editions — preserving the constructive imagery
parallel to the Latin aedificavit. No unintended distortions.

Neutral to positive. The edifico/aedificavit building-parallel is available in Spanish. The costilla narrows
the side-resonance as does the German Rippe. No distortions.

4 Navajo

The concept of a being formed from another being's body resonates with Navajo sacred
formation narratives where the Holy People formed the first humans from sacred materials.
The deep sleep as sacred unconsciousness during divine action resonates with Navajo
ceremonial tradition — the patient in a healing ceremony enters receptive unconsciousness
while the Holy People work. Note: requires review by a Navajo language and traditional
knowledge specialist.

Positively resonant. The Navajo ceremonial-healing sleep resonates with the tardemah. The woman's
sacred formation from Adam's side parallels Navajo sacred-formation narratives. Requires specialist
review.



¢ Yoruba

The Yoruba concept of asa — the sacred ritual/cultural pattern shaping proper human life
— gives the rib-narrative a ritual character: God takes from Adam according to a sacred
pattern and builds the woman. Things built according to asa carry the character of the
pattern-maker. The woman built according to God's asa from Adam's side carries both
Adam's character and God's pattern. Note: requires review by a Yoruba language and Ifa
tradition specialist.

Positively resonant. The Yoruba asa — sacred pattern — gives the rib-building a ritual-pattern character.
Requires specialist review.

¢ Zulu

Ubuntu gives the rib-narrative a communal-formation character: the woman is formed from
within the man so that the two can then form each other fully. The deep sleep is the
moment when the man surrenders his isolation — not conscious, not self-sufficient — and
from that surrendered isolation the woman emerges to make him fully human in the
ubuntu sense. The sealed wound marks the transition from isolated incompleteness to
wounded-but-accompanied completeness. Note: requires review by a Zulu language and
cultural specialist.

Positively resonant. The ubuntu framework gives the rib-narrative a communal-formation character: the
man's unconscious surrender of isolation enables the emergence of the ubuntu-completing companion.
Requires specialist review.

¢ Quechua

The Quechua concept of tinku — the sacred meeting and joining of opposites that generates
new life and creative power — resonates with the rib-narrative's structural logic. Tinku in
Andean cosmology is the creative encounter between complementary opposites: male and
female, upper and lower, light and dark — and their joining generates the vitality that
sustains the community and the earth. The woman built from Adam's side is the tinku event
in its most foundational form: from one comes two, and the two together generate what
neither could alone. The deep sleep as the unconscious state during which the tinku is
prepared resonates with Andean ritual contexts in which sacred creative events occur
beyond the ordinary waking consciousness. Note: requires review by a Quechua language and
indigenous theology specialist.

Positively resonant. The Quechua tinku — the sacred meeting of opposites generating new life — gives
the rib-narrative a complementary-opposites cosmological character. The woman built from Adam's side
is the foundational tinku event. Requires specialist review.

¢ Yolnu Matha

The Yolnu understanding of the deep sleep is shaped by the concept of Wanarr — sacred
events occur in the Dreaming-space that is not ordinary waking consciousness. The
tardemah as the sleep during which God acts without the man's participation resonates
with Yolnu understanding of sacred creative events that occur in the Dreaming-space



accessible in states beyond ordinary consciousness. The woman built from Adam's side
carries in Yolnu the resonance of a Wanarr formation — a sacred creative act performed
according to the foundational law of creation. The wound sealed afterward marks the
boundary between the Dreaming-space of creation and the waking world of relationship:
the sacred act is complete, the wound is closed, and the two stand in the proper gurrutu
relationship — the kinship of bone-and-flesh — that makes them each other's proper
relational equal. Note: requires review by a Yolnu Matha language specialist and Yolnu
community theologian.

Significantly resonant. The Yolnu Wanarr-space framework gives the deep sleep a sacred-Dreaming
character: the woman is formed in the Wanarr-space according to foundational law. The wound sealed
marks the return from Dreaming-space to waking relationship. The two stand in the gurrutu of bone-and-
flesh. Requires specialist review.
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DECISION 8 Naked and Not Ashamed Closing Day 6

And they were both naked, the man and his wife, and were not ashamed
[G58-G59]

¢ Hebrew

The Hebrew is 217y o777 77 (vayihyu sheneyhem arummim — they were both naked)
where arummim (naked) is phonetically almost identical to arum — crafty, shrewd — the
word used for the serpent in Genesis 3:1. The contrast is deliberate: man and woman are
arummim (naked) and the serpent is arum (crafty). Two words that sound nearly identical
mark the border between the pre-fall and post-fall conditions. The phrase 12/¢0> §7) (ve-lo
yitboshashu — and they were not ashamed) uses a verb found nowhere else in the
Pentateuch in this form — a hapax legomenon of the pre-fall state.

Significantly strengthened. The arummim/arum phonetic bridge is available only in Hebrew. The hapax-
legomenon not-ashamed marks a condition unique in all of Scripture. The collation preserves this as a
creation-reality rather than merely a contrast to the fall.

& Syriac (Peshitta)

The Peshitta renders not ashamed as .hmsh> ~la (W-la metbahtin — not put to shame
externally, not socially exposed). In Syriac Christian tradition this is read as the condition of
baptismal restoration — the baptized emerge from the waters into the not-ashamed
condition, fully seen by God and not shamed. The collation's Day 6 placement means the
baptismal goal is written into creation's sixth day.



Significantly strengthened. The Syriac social-shame dimension gives the not-ashamed condition the
character of complete social transparency. The baptismal-restoration reading connects Day 6's closing to
the sacramental goal of Christian life.

¢ Ge'ez and Ambharic

The Ethiopian Orthodox tradition reads the nakedness without shame through the theology
of theosis — transparency to God, nothing hidden, nothing requiring covering. The goal of
the Christian life is the restoration of this transparency. The Ge'ez and Amharic not-
ashamed as a statement about complete divine transparency means the Day 6 closing is a
vision of theosis written into creation before the fall.

Significantly strengthened. Ethiopian theosis theology gives the nakedness-without-shame the character
of the goal of the Christian life written into creation's sixth day. The collation preserves this as pre-fall
creation-reality.

¢ Arabic

The Arabic renders not ashamed as [1CICICCCC DO 000D (wa-lam yakhjala — not
embarrassed/shamed internally). In Arabic cultural context where shame (‘ayb) and honor
(sharaf) are primary social categories, the not-ashamed condition of Day 6 is the condition of
perfect sharaf — complete honor — with no ‘ayb (defect). The fall is the entry of ‘ayb into a
creation that was perfectly sharaf.

Strengthened. The Arabic honor-shame framework gives the nakedness-without-shame the character of
perfect honor with no defect. The fall introduces ‘ayb into a perfectly sharaf creation. Relevant to
understanding the fall's social consequences in Arab cultural context.

4 Latin (Vulgate)

Jerome rendered not ashamed as non erubescebant — they did not blush — from erubescere
(to blush, to redden with shame). Augustine wrote extensively on this, arguing that before
the fall sexual desire was fully subject to the will, and nakedness caused no erubescentia.
The pre-pudor wholeness of Day 6 is what the fall destroys and the Gospel restores.

Strengthened. The Latin non erubescebant gives the not-ashamed condition a physiological specificity —
no blushing, no reddening. Augustinian pre-pudor theology connects Day 6's closing to the Western
church's theology of shame and sexual dignity.

4 German (Luther Bible)

Luther's plain und schimten sich nicht — and they were not ashamed — carries the
resonance of justification: the justified sinner stands before God not-ashamed (Romans 1:16
— ich schime mich des Evangeliums nicht — I am not ashamed of the Gospel). The pre-fall
not-ashamed and the justified sinner's not-ashamed are structurally connected in Lutheran
German.

Strengthened. The Lutheran not-ashamed connects the Day 6 closing to Romans 1:16's Pauline
declaration. The pre-fall not-ashamed and the justified sinner's not-ashamed are structurally continuous in
Luther's German.

4 Spanish (Reina-Valera)



The Reina-Valera renders not ashamed as y no se avergonzaban — and they were not
ashamed of themselves — using the reflexive avergonzarse (to be ashamed of oneself). This is
precisely calibrated: the absence of self-shame, the absence of self-condemnation. The fall
introduces self-condemnation; the Gospel restores interior dignity.

Strengthened. The Spanish reflexive avergonzarse — being ashamed of oneself — gives the not-
ashamed condition the character of interior dignity: self-knowledge without self-condemnation.

& Greek (Septuagint)

The LXX renders not ashamed as ovx 1o xvvovto (ouk éschynonto — not made ugly, not
dishonored) from aischyno — to shame, to dishonor, to make ugly. The shame entering in
Genesis 3 is an aestheticization of sin — something becomes ugly that was beautiful. The
not-ashamed closes the ou kalon arc that opened Day 5: the man was ou kalon (not
beautiful) alone; with the woman they are ouk eéschynonto — not made ugly. This kalon-arc
across Days 5 and 6 is visible only in Greek.

Significantly strengthened. The Greek aischyné — made ugly — closes the ou kalon arc from Day 5's
opening. The collation reveals a kalon-aesthetic arc across Days 5 and 6 that is visible only in Greek and
is confirmed by the collation's structural decisions.

¢ Mandarin through Zulu — Not Ashamed

The nakedness-without-shame holds without distortion across all remaining languages,
each surfacing culturally specific dimensions: Mandarin (7277 #1, bu juéde xitichi — not
feeling disgrace), Urdu (L/[J[1 [1[] LI, sharminda na the — were not ashamed),
Navajo (the absence of the self-hiding that follows the fall — complete h6zhé-transparency
before the Creator), Yoruba (communal acceptance without covering, resonating with the
pre-fall ubuntu-complete condition), Zulu (complete ubuntu-transparency where nothing
disrupts the relational web of being). In each case the not-ashamed closing carries the
weight of the specific culture's deepest vision of complete relational transparency — and
names its loss in Genesis 3 as the disruption of that vision. Navajo, Yoruba, and Zulu findings
require specialist review.

Uniform positive resonance across all remaining languages. Each surfaces a culturally specific dimension
of complete relational transparency. No distortions. Navajo, Yoruba, and Zulu findings require specialist
review.

¢ Quechua

The Quechua concept of Sumak Kawsay — living well in right relationship — gives the
nakedness-without-shame the character of complete Sumak Kawsay transparency: the man
and woman stand before each other and before the Creator in the full relational visibility
that Sumak Kawsay requires. Nothing is hidden, nothing is withheld, nothing disrupts the
reciprocal relationship. The fall in Genesis 3 is the disruption of Sumak Kawsay — the entry
of concealment, hoarding, and the independent grasping of what was meant to be received
within right relationship. The restoration of Sumak Kawsay is the restoration of the
nakedness-without-shame: the return to complete relational transparency before the



Creator and the community. Note: requires review by a Quechua language and indigenous
theology specialist.

Significantly resonant. The Quechua Sumak Kawsay framework gives the nakedness-without-shame the
character of complete relational transparency: nothing hidden, nothing disrupting the right-relationship
web. The fall disrupts Sumak Kawsay; the Gospel restores it. Requires specialist review.

¢ Yolnu Matha

The Yolnu concept of Rom — the sacred relational law governing all proper relationships,
obligations, and the right order of all things — gives the nakedness-without-shame its most
precise indigenous-language rendering. The man and woman in their nakedness-without-
shame are in complete Rom — the sacred relational law is perfectly expressed in their
transparency before each other and before God. Nothing is hidden because nothing needs
to be hidden: every relationship is in its proper order, every obligation is being fulfilled,
every kinship position is occupied correctly. The fall in Genesis 3 is the breaking of Rom —
the sacred relational law is violated, and the consequence is concealment, shame, and the
disruption of every proper relationship that follows. The nakedness-without-shame closing
Day 6 in Yolnu is the vision of complete Rom — the condition that the Gospel of the 2nd
Adam restores. Note: requires review by a Yolnu Matha language specialist and Yolnu community
theologian.

Significantly resonant. The Yolnu Rom — sacred relational law — gives the nakedness-without-shame its
most precise indigenous rendering: the man and woman in complete Rom, every relationship in its proper
order. The fall breaks Rom; the Gospel restores it. Among the strongest indigenous-language findings in
the analysis. Requires specialist review.
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Overall Summary and Findings

Having examined the eight structural decisions of the Wright Family collation across
fourteen languages from five language families, the following findings can be stated:

Finding 1 — No Language Produces Unintended Distortions

Across all fourteen languages and all eight structural decisions, no unintended negative
effects were identified. A collation constructed in English, based on Hebrew source texts,
holds without distortion across Semitic, Indo-European, Sino-Tibetan, and indigenous
American and African language contexts.



Finding 2 — The Greek Surfaces the Most Concentrated Christological Evidence

The Septuagint and New Testament Greek surfaces six christological connections
unavailable in any other language: (1) the biblos geneseos of Matthew 1:1 at the Genealogical
Record header after Seas; (2) the enephysesen of John 20:22 at the creation breath; (3) the
xylon of the cross naming both trees; (4) the pleuran of John 19:34 at the rib/side; (5) the eikon
of Colossians 1:15 doubled at the image-of-God weld; (6) the ou kalon / ouk eschynonto
aesthetic arc across Days 5 and 6. None of these connections were designed into the
collation. They are gifts of the Greek that confirm rather than construct the christological
reading.

Finding 3 — The Hebrew Preserves the Most Fundamental Resonances

In Hebrew the collation works with near-perfect precision because the weld strategy
exploits semantic and vocabular identity that exists in the original. The toledot/yammim
sonic bridge, the arummim/arum phonetic border between pre-fall and post-fall conditions,
the neshamah's intimacy, the tzela's equal-side implication, the tardemah's covenantal
character, and the tov me'od's doubled superlative at the weld — these are the Hebrew gifts
that confirm the collation's structural intelligence.

Finding 4 — The Semitic Languages Amplify Hebrew Resonances

Syriac, Ge'ez, Amharic, and Arabic preserve the root-level resonances of the Hebrew with
the highest fidelity of any language family. The Syriac baptismal-water and deep-sleep-as-
death typologies, the Ge'ez/Ethiopian placement of Ethiopia at Eden's headwaters on Day 3,
the Arabic nafkha connection to the Quranic creation breath, and the Urdu nasl/pahchan
connections to Islamic genealogical and mystical vocabulary — these amplify the collation's
resonances in ways that the Western translations attenuate.

Finding 5 — The Latin and German Surface Unintended Historical Ironies

The Latin scientia naming the forbidden tree with the primary tool of scholastic theology,
and the German Erkenntnis naming it with the primary term of Kantian epistemology, are
among the most striking unintended findings of the analysis. The collation's placement of
the tree of knowledge prohibition within Day 3 means that the Western intellectual



tradition's primary epistemological tools — scientia and Erkenntnis — are architecturally
prohibited in the foundation of creation before the fall.

Finding 6 — The Indigenous Languages Surface Non-Abrahamic Resonances of
Independent Theological Significance

The Navajo nitch’i (Holy Wind as creation breath), the Yoruba eimi and ori (divine breath
and pre-existent inner head), the Zulu ubuntu and isibongo (communal personhood and
praise-naming), the Quechua Pachakamaq and Sumak Kawsay (earth-animator and relational
wellbeing), and the Yolnu Matha Wanarr, Madayin, and Rom (sacred creative Dreaming,
foundational law, and sacred relational order) each surface resonances with the creation
narrative's principal themes from entirely independent cosmological traditions spanning six
continents. These findings — if confirmed by specialist review — suggest that the Wright
collation's structural decisions resonate with deep human cosmological intuitions that
predate and are independent of the Abrahamic transmission chain. The Quechua
Pachakamagq parallel to the breath of life and the Yolnu Matha Rom parallel to the nakedness-
without-shame are among the strongest indigenous findings in the analysis. This is the
most significant finding for the collation's claim to universal rather than merely inter-
Abrahamic relevance.

Finding 7 — The Methodological Transparency of This Analysis Is Itself a Research
Contribution

The practice of testing a biblical collation across multiple language families for unintended
effects is not standard in biblical or collation scholarship. This analysis establishes a
methodological precedent: that any collation claiming to reveal rather than impose meaning
should be testable across the full range of languages in which Scripture has been received.
The Wright collation passes this test. The methodology itself is a contribution to the field of
textual collation scholarship.
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